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CLASS 2 
CONNECTING WITH GOD

Source 1

Deuteronomy (Devarim) 6:4-9

ְׁשַמע ִיְׂשָרֵאל ה’ ֱא-ֹלֵהינּו ה’ ֶאָחד. ד		
4  Hear, O Israel! The LORD is our God, the LORD alone.

ְוָאַהְבָּת ֵאת ה’ ֱא-ֹלֶהיָך ְּבָכל ְלָבְבָך ּוְבָכל ַנְפְׁשָך ּוְבָכל-ְמֹאֶדָך. ה  

5   You shall love the LORD your God with all your heart and with all your soul and 

with all your might.

ְוָהיּו ַהְּדָבִרים ָהֵאֶּלה ֲאֶׁשר ָאֹנִכי ְמַצְּוָך ַהּיֹום ַעל ְלָבֶבָך. ו		
6  Take to heart these instructions with which I charge you this day.

ְוִׁשַּנְנָּתם ְלָבֶניָך ְוִדַּבְרָּת ָּבם ְּבִׁשְבְּתָך ְּבֵביֶתָך ּוְבֶלְכְּתָך ַבֶּדֶרְך ּוְבָׁשְכְּבָך ּוְבקּוֶמָך. ז		
7   Impress them upon your children. Recite them when you stay at home and when 

you are away, when you lie down and when you get up.

ּוְקַׁשְרָּתם ְלאֹות ַעל ָיֶדָך ְוָהיּו ְלֹטָטֹפת ֵּבין ֵעיֶניָך. ח		
8  Bind them as a sign on your hand and let them serve as a symbol on your forehead;

ּוְכַתְבָּתם ַעל ְמֻזזֹות ֵּביֶתָך ּוִבְׁשָעֶריָך. }ס{ ט		
9  inscribe them on the doorposts of your house and on your gates.

Source 2

Maimonides, Mishneh Torah, Laws of Tefillin, Mezuzah, and the Torah 
Scroll 6:13

ַחָּיב ָאָדם ְלִהָּזֵהר ִּבְמזּוָזה ִמְּפֵני ֶׁשִהיא חֹוַבת ַהּכל ָּתִמיד. ְוָכל ְזַמן ֶׁשִּיָּכֵנס ְוֵיֵצא ִיְפַּגע ְּבִיחּוד 
ַהֵּׁשם ְׁשמֹו ֶׁשל ַהָּקדֹוׁש ָּברּוְך הּוא ְוִיְזֹּכר ַאֲהָבתֹו ְוֵיעֹור ִמְּׁשָנתֹו ְוִׁשְגיֹוָתיו ְּבַהְבֵלי ַהְּזַמן. ְוֵיַדע 
ֶׁשֵאין ָּדָבר ָהעֹוֵמד ְלעֹוָלם ּוְלעֹוְלֵמי עֹוָלִמים ֶאָּלא ְיִדיַעת צּור ָהעֹוָלם. ּוִמָּיד הּוא חֹוֵזר ְלַדְעּתֹו 
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ְוהֹוֵלְך ְּבַדְרֵכי ֵמיָׁשִרים. ָאְמרּו ֲחָכִמים ָהִראׁשֹוִנים ָּכל ִמי ֶׁשֵּיׁש לֹו ְּתִפִּלין ְּבֹראׁשֹו ּוִבְזרֹועֹו ְוִציִצית 
ְּבִבְגדֹו ּוְמזּוָזה ְּבִפְתחֹו ֻמְחָזק הּוא ֶׁשֹּלא ֶיֱחָטא ֶׁשֲהֵרי ֵיׁש לֹו ַמְזִּכיִרין ַרִּבים ְוֵהן ֵהם ַהַּמְלָאִכים 

ֶׁשַּמִּציִלין אֹותֹו ִמַּלֲחֹטא ֶׁשֶּנֱאַמר )תהילים לד ח( ״ֹחֶנה ַמְלַאְך ה’ ָסִביב ִליֵרָאיו ַוְיַחְּלֵצם״.

A person must be careful regarding mezuzah because it is an obligation upon everyone always. 

And every time a person enters or leaves a room, they will confront God’s Name and remember 

their love and be roused from their slumber and their errors in spending time vainly. And the 

person will know that there is nothing that is eternal other than knowledge of the Rock of the 

world (= God). And immediately (upon seeing the mezuzah), a person will return to their right 

mind and walk the path of the righteous. The early scholars said: Any who has tefillin on their 

head and arm, tzitzit (fringes) on their clothes, and a mezuzah in their doorway will surely not 

sin, for that person will have many reminders, and they are the angels which save a person 

from sin, as is said: “The angel of God rests around those who fear God and will gird them” 

(PSALMS 34:8).

Source 3

Summary: Bible Scholars Debate the Meaning of Love

Bible scholars debate the meaning of ahavah (love) as used to refer to the relationship 

between God and the Jewish People in the Bible. William Moran regards ahavah as referring to 

loyalty and obedience, pointing to the many places in the Bible in which loyalty and obedience 

are implied, as well as to the language of ancient Near Eastern treaties. Those treaties often 

used the same terminology to refer to the kind of obedience that binds two nations to one 

another in mutual commitments. Jacqueline Lapsley, on the other hand, regards ahavah as 

referring to emotional attachment, noting the significance of emotional attachment in creating 

true relationship. Rather than seeing emotions as separate from the logic of creating one’s 

ethical life, she understands emotions as important for organizing the actions and ethics of 

one’s life. In this case, those emotions of love and relationship with God will shape how one 

behaves and organizes their life. She points to verses in which love leads to action.



FOUNDATIONS FOR A  
THOUGHTFUL JUDAISM  
PRACTICE

16SHALOM HARTMAN INSTITUTE   shalomhartman.org

CLASS 2UNIT 2 SOURCES
FOUNDATIONS FOR A  
THOUGHTFUL JUDAISM  
PRACTICE

Supplementary Sources

 William L. Moran, “The Ancient Near Eastern Background of the Love of 
God in Deuteronomy”

Love in Deuteronomy is a love that can be commanded. It is also a love intimately related to 

fear and reverence. Above all, it is a love which must be expressed in loyalty, in service, and in 

unqualified obedience to the demands of the Law. For to love God is, in answer to a unique 

claim (6,4), to be loyal to him (11,1.22; 30, 20), to walk in his ways (10,12; 11,22; 19,9; 30,16), to 

keep his commandments (10,12; 11,1.22; 19,9), to do them (11,22; 19,9), to heed them or his voice 

(11,13; 30,16), to serve him (10,12 ; 11,1.13). It is, in brief, a love defined by and pledged in the 

covenant — a covenantal love… When we come to the Amarna period…“love” unquestionably 

belongs to the terminology of international relations…love also binds sovereign and vassal. The 

Pharaoh is expected to love his vassal…The vassal must love the Pharaoh…To love the Pharaoh 

is to serve him and to remain faithful to the status of vassal…Finally, subjects must love their 

king…A vassal must still love his sovereign.

Jacqueline E. Lapsley, “Feeling Our Way: Love for God in Deuteronomy”

Actions devoid of feelings of love, even those that fulfill the commandments, are morally 

suspect. The biblical clue for this appears in God’s relationship with Israel. God’s love for Israel 

is not expressed solely in action but in the divine emotional response to Israel. Somehow, 

God’s love for Israel is born out of a feeling, and that feeling has moral weight and relates in a 

significant way to the actions God takes on Israel’s behalf (Deut 7:8). Recent work in the area 

of virtue ethics and narrative ethics lends support to the significance of emotions in the moral 

life, as do arguments being made in the field of neurobiology. Arguments on this topic appear 

to be divided into two broad streams: one holding that emotions are of ethical value but are 

not an integral part of cognition per se (e.g., Michael Stocker), the other that emotions are 

crucial for ethics because they are an integral part of cognition (e.g., Martha Nussbaum from a 

philosophical perspective, or Antonio Damasio from a neurobiological perspective). According 

to this second line of thinking, “appropriate” — that is, “right” — emotional responses are, in 

fact, necessary for right moral thinking. It is the implications of this second line of thinking for 

understanding love in Deuteronomy that I want to mention briefly here. From their respective 

disciplines, Nussbaum and Damasio argue that emotions provide human beings “with a sense 

of how the world relates to [their] own set[s] of goals and projects. Without that sense, decision 

making and action are derailed.” …
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Emotions are necessary in the moral life, according to Nussbaum, because they constitute 

judgments of value; they are “value-laden ways of understanding the world.” This appraisal 

of the role of emotions is significant for how love is understood in Deuteronomy. If it can be 

shown that love for God in Deuteronomy is not limited to obedience or to an emotionless 

version of loyalty but, in fact, has emotion as a constitutive element, then it follows from the 

research of Damasio and Nussbaum that the emotionally loving response to the deity is not an 

irrelevant footnote to obedience to the law, but is fundamental to a proper relationship with 

God.


